
















"It is clear that the order ... of the spiritual, or of the things that are God's, should vivify to its most 
intimate depths the order of ... the temporal, or of the things that are Caesar's; but these two orders 
remain clearly distinct. They are distinct, [but] they are not separate. To abstract from Christianity, to 
put God and Christ aside when I work at the things of the world, to cut myself into two halves: a 
Christian half for the things of eternal life - and for the things of time, a pagan or diminished 
Christian, or ashamedly Christian, or neutral half ... such a splitting is only too frequent in 
practice ... In reality, the justice of the Gospel and the life of Christ within us want the whole of us, 
they want to take possession of everything, to impregnate all that we are and all that we do, in the 
secular as well as in the sacred."35 

A dualistic approach to religious expression in word and deed is at odds with the very 
nature of what it means to exercise religious belief. Pope Francis never tires of 
reminding the Christian community of this message in his official writings and 
informal reflections: 

"But if we accept the faith and then do not live it, we are Christians in memory only ... our 
Christianity doesn't help anyone! And more than that, it goes by way of hypocrisy. 'I call myself 
Christian, but I live like a pagan!' Sometimes we say 'Christians stuck halfway,' who don't take this 
seriously. We are holy, justified, sanctified by the blood of Christ. Take up this sanctification and 
carry it forward! And this is not taken seriously! Lukewarm Christians say, 'But, yes, yes; but no, 
no.' ... A bit of Christian whitewash, a bit of catechism whitewash. But inside there is no real 
conversion. "36 

Over the last few years certain ideas that take expression in legislation and 
policies - among them gender confusion, same-sex unions, unrestricted sexual 
activity, abortion, unjust immigration laws and other attacks against the dignity of the 
human person -- have created difficult challenges for the Church as it seeks to 
provide the educational and social services which flow from the Church's mission 
and ministry in a manner consistent with our sincerely held religious beliefs. These 
charitable expressions of our faith are "as essential to [the Church] as the ministry of 
the sacraments and preaching of the Gospel."37 

Within the four counties that constitute the Archdiocese of Newark the 
Catholic Church offers pastoral care to more than 1.4 million Catholics in 219 parish 
churches; education to some 45,000 children in 98 elementary and high schools, and 
17,500 college students in four institutions of higher education. Three Catholic 
affiliated hospitals provide physical and spiritual healing to more than 1 million 
individuals annually. Four facilities provide a caring home for 650 aged men and 
women, and five temporary housing sites assist 87 5 individuals with challenges 
ranging from substance abuse to crisis pregnancy. Catholic Charities of the 
Archdiocese of Newark offers much needed social services, food distribution, 
and immigration assistance to 72,000 men, women and children. At the Saint 
Lucy Homeless Shelter in Jersey City a nutritious meal, a warm shower, and a clean 
bed is offered to close to 300 of our brothers and sisters in Christ each night. Since 
the mid- 1970s Saint John's Soup Kitchen has provided food to Newark's 
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downtown as a direct response to the Lord's command to feed the hungry. Each 
day, 700 hot meals are prepared and served with a faith-filled spirit of kindness and 
concern. 

These charitable works of mercy are offered in Christ's name and in response 
to the call of the Gospel to any and all in need. They are some of the works of the 
Church as a community of believers, of the individual members who form the 
mystical Body of Christ, and of countless men and women of good will who join in 
our Gospel mission. Through its charitable organizations the Church engages in "a 
task agreeable to her ... doing what corresponds to her nature. The Church can never 
be exempted from practicing charity as an organized activity of believers ... because in 

addition to justice man needs, and will always need, love."38 By its very nature, 
sincere religious belief which takes root in the soul of the human person and forms 
the foundation for one's words and deeds can never be constrained to private 
expression or granted liberty only within the confines of a house of worship. 
Religious liberty extends beyond the freedom to worship. Religious liberty entails the 
freedom to exercise belief and to order one's life in accord with that belief in affairs 

both private and public.39 

V. Faith in the Christian Life

The gift of faith which the Christian accepts and affirms in the sacraments of 
Baptism and Confirmation is not an accessory to human existence but by its very 
nature faith serves as the touchstone, the driving force, and unifying factor of the 
whole of life in the private and the public domain. Faith is a personal response to a 
continuing invitation to live in an intimate relationship with Christ answering the 
question of the human heart "to whom shall we go." It is a relationship of joy, of life
meaning, of strength and of consolation and it is also a relationship of the sometimes 
challenging moral imperatives entailed in a life of discipleship. 

The lay faithful, by virtue of their baptism, have an essential role and 
responsibility which is uniquely their own to share in the mission of Christ and his 
Church. Living in a society which demonstrates an indifference to faith tenets, if not 
a hostility to the role of faith in society, the renewal of the vocation of men and 
women of faith in the world is greatly needed. "There is" as John Paul II has noted 
"so much need today for mature Christian personalities, conscious of their baptismal 
identity, of their vocation and mission in the Church and in the world."40 The greater 
the need, the greater still is the responsibility to respond. Within the Christian such 
need and responsibility must generate an anxious desire to proclaim and share the 
Good News - the gift of faith which is ours - "what you have received as gift, give as 

gift." (Matthew 10:8)

The Church today, perhaps as never before, needs to and must rely upon the 
lay faithful to commit themselves to their baptismal participation to the 
Church's mission of spreading the Gospel - to bring Christ into the multi-layered 
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dimensions of culture and society - to be "a light to the nations" (Isaiah 49:6) and 
leaven in the world - to re-evangelize culture. 

Jesus Christ is the goal and the means of evangelization. To be effective agents 
of cultural transformation and evangelizers, to be authentic bearers of the Good 
News of the Gospel, we first must allow Christ to enter and transform our lives. 
Christ must first have found a home within us before we can dare to bring him to 
others. As we are transformed by Christ's love, we desire more and more to share 
with others the joy of friendship with Christ. 

Our first encounters with others will often take the form of dialogue. St. 
Paul's speech at the Areopagus, referred to earlier, can serve as a model of missionary 
activity. Here, Paul enters into "dialogue" with the cultural and religious values of the 
Athenians. He attempts to show them that God is already present in their lives as 
Creator and Sustainer of all things. But to recognize the Lord the Athenians must 
abandon their false gods and a limited notion of the Transcendent. One can easily see 
parallels to the false gods of the modern, secular world. Dialogue of this sort brings 
into contact two or more persons sincerely searching for the truth. The Christian 
comes to these encounters as a fellow-seeker of truth. He or she knows that there is 
much to be learned from the other. But the Christian also knows that he or she has 
much to share. Having encountered the person of Jesus and captivated by his 
teaching, Christians bring the light of the Gospel to these discussions. Because the 
Gospel can never be imposed on another's freedom, the dialogue provides an 
opportunity to propose - not impose - the truth of the Gospel. 

Along with dialogue, and perhaps even more important, each of us must bring 
about re-evangelization by our personal witness. In the spirit of the words attributed 
to St. Francis of Assisi - "Preach always! When necessary, use words." -- we are 
called to witness to Christ in the arenas of our daily lives by the manner in which we 
live. Ultimately the most successful form of evangelization is the personal witness of 
a holy life. "People today put more trust in witness than in teachers, in experience 
than in teaching, and in life and action than in theory."41 

There are many obstacles to the effort of re-evangelization. Most of these are 
internal to each Christian and to the Christian community; our own sinfulness acts as 
a countersign to the Gospel. Concupiscence, the tendency to sin that remains in us 
even after baptism, is difficult to overcome. A lukewarm heart and lack of fraternal 
charity can make us less than totally fervent to share the Gospel. The many failings 
of our Church - its hierarchy and members - have led others astray. In all of this we 
must as individuals and as a community acknowledge our sinfulness, seek to heal 
wounds, and commit to genuine renewal and transformation. 

But in addition to internal obstacles, there are external difficulties that we face. 
Culturally, we live in a society that is not fully supportive of the Christian life and the 
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Equally important to the family unit is regular and active participation in the 
sacramental and communal life of the parish. Our parishes exist first and foremost to 
provide for the spiritual and sacramental needs of the individual and families through 
the reverent and meaningful celebrations of the Church's liturgical rites and the 
proclamation of the Gospel message. They should also serve to bring the faith 
community together for outreach initiatives, the expression of the rich cultural 
traditions of the people of the Archdiocese, and provide opportunities for social 
gatherings. When our parishes are vibrant they provide for both the sacramental and 
communal needs of the faithful and serve as a well of supernatural grace and much 
needed communal support for our families. 

Nor should initiatives to evangelize or re-evangelize within the Church be 
limited to those programs centering on adults. Parish and diocesan initiatives for 
religious formation and fellowship directed toward youth and young adult members -
-- Youth Ministry, Catholic Youth Organizations and Newman and other apostolates 
on the college level - all are strong responses to the question: "To whom shall we 
go ;::>" .. 

In an atmosphere of secularism which undermines the goals and ideals of 
Christian living and characterizes the person of faith as an oddity rather than the 
norm, the Christian and the Christian family require a strong personal relationship 
with the Lord, a community of support, and a deliberate daily recommitment to 
Christ in order to counter social and culture pressure to adopt the value system and 
philosophies of the present day. While fulfilling his or her baptismal vocation of 
bringing the Gospel message to bear upon society, culture, economics, public policy, 
and all human endeavors, as disciples of the Lord we require the surety and 
steadfastness of Joshua: "And if it is disagreeable in your sight to serve the Lord, 
choose for yourselves whom you will serve ... but as for me and my house, we will 
serve the Lord" Ooshua 24:15).

Conclusion 

Gathered around Jesus as he taught in the synagogue of Capernaum, the 
Twelve and a large crowd of followers were both attracted to the person of Jesus and 
felt challenged by his words. As he continued teaching, revealing his mission and 
identity, his mind and soul, and His Divinity, the disciples' attraction to Jesus gave 
way to the challenges involved in following him. Slowly, and we can imagine with 
reluctance and disappointment, the crowd of followers dwindled as, one by one, they 
drifted away from Jesus only to begin again the search for words which satisfy the 
core questions of human existence. But the Twelve remained. Despite the 
imperatives and challenges, the words and person of Jesus corresponded to the 
yearning in their hearts: "Lord, to whom shall we go? You alone have the words of 
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